claBHOe HaceneHue benapycn n YkpauHbl: «B OHTBE TOH KOXKIIOTO YenoBeKa,
MSIHYIOUYOTOCsI TIPABOCIIABHBIM, 370poB0o3axoBait» [3, ¢. 105]. Ceoro «/cTtoputo
mytentectBrs B MockByy» OHIMIIIOBHY «Ha 3ajepkaHe ¥ 000pOHY M IOMHO-
KEHE BEPbI CBITOW MPABOCIABHOI MOaTIeMy [IapIo MOCKOBCKOMY [3, ¢. 128].

B cBoux myOmunuctuueckux crarbiax OunnunnoBudY 3aTparuBaeT U
Bompockl oTHomeHusa Peun [locmonuroil ¢ Apyrumu rocynapcrBaMu, B
yacTHOCTH, ¢ MockBoil. Tak, B «HoBuHax» 0H rosoput koposro Biagu-
cmaBy |V o HEoOXOAMMOCTH pa3yMHOW APYKECTBEHHOW IMOIUTHKH MO
OTHOLIEHUIO K Pycckomy rocyaapcty. IIponomkenne npexHed moiu-
THUKH, KOTOPYIO ITPOBOAMI MO OTHOLIEHUIO K MOCKBE €ro Ipe/iecTBEH-
HUK, OOpe4eHO Ha IPOBajJ U MOXKET IOBJIEYb 3a COOOM TSDKETbIE TIOCIe-
ctBus. 100 BOOpYXKEHHBIMH BOWCKaMmH, 3asBisgeT DUIHIIIOBUY, Jaxke
ecni Obl UX OBUTO «MUUTHOHMUJUTHOHAMH, TPYAHO 3 OOTOM NPaBIUBBIM
BOCBATH», & «BOMCKA MPOTUBHBIE OOTY M POCKA3aHIO M CIOPAKEHIO €ro
HE BUISTYMHETIPISTENS, CAMH Cs TIOPSIKYT MPE3HE3roLy CBoio» [3, ¢. 142].
[IponoBegHUK, ATPHOT, OOpPEIl 38 €TUHCTBO M HEPYIIUMYIO IPYKOY Oe-
JIOPYCCKOT0, YKPaUHCKOTO ¥ PYCCKOTO HApOJIOB, MPENOAOOHBIH MyYeHUK
Adanacuit GunmunmoBrY mounuTaeTcs He TOJIbKO B bemapycu, HO u 3a ee
npenenaMu. O HEM ClIararoTcs CTUXH, CKa3aHUs U JIETE€HBI.
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Inkarbek T. G., Pazylkhaiyr B. M. The important values of Yusuf
Balasugun’s Kutadgu Bilik

Y. Balasugun’s “Kudatgu Bilik” can give important values to all
countries that have some difficulties in developing governmental man-
agement. Even though it is hard to use his style of managing the state, a
few parts of his direction could be valuable for the countries. For in-
stance, Yusuf as a humanist condemns despotism Khans and Beks
(Kings), who brutally exploit the masses, trample on the dignity and
rights, robbed them. It calls on the wealthy to be generous to the poor,
"to bestow them," eat and drink. Yusuf sees that dominated social ine-
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gualities and contradictions between the haves and have-nots in modern
society. Besides, the writer is trying to reconcile them and explained
from the standpoint of spiritual knowledge and wisdom.

He believes that the only way to establish harmonious relations be-
tween social groups and classes, establishment of social justice is the
development of humane governance law.

According to the poet, the governor must be just and equitable in
compliance with the law in matters of social control, it cannot in its ac-
tions to divide people on the Bolsheviks and slaves, and shall treat them
equally, as the hero of the poem Kudatgu Bilik — the symbol of justice.
Only when the head of state acts fairly, on the basis of the law, according
to Yusuf, there is an ideal state. The author believes that just ruler should
be enlightened, he should have the intelligence, knowledge and reason.
He urged the rulers govern the state, based on the successes of science,
education [2, p. 616]

In the work of Yusuf focuses on issues of morality, ethical ideas are a
red thread through the whole poem. The poet reveals the content of such
ethical categories such as justice, good and evil, showing their relation-
ship, it puts forward a concept: justice shall be the basis and the content
of the good. To be fair ruler, he said, it means to do good deeds.

The writer shows the role and value of scientific concepts in the mor-
al perfection of man. He defends the position: "Knowledge — is morality"
Yusuf believed that knowledge and understanding to help the person to
be fair and virtuous people, mastering scientific knowledge, can improve
spiritually and morally. Instructive his aphorisms, for example, "The sci-
ence is good, in the greatness of knowledge."

The author interested in the problems of human life and the meaning
of immortality. He believed that each person must do his duty to the
community to leave behind his good name. The entire world will be for-
gotten, says Yusuf, do not know the death and decay only "good works"
and "wise speech” [1, p. 480; 3, p. 536].

The poet also reflects on the problems of moral education of the peo-
ple and its social role. The focus of thinker is issues of youth education,
training of persons loyal to the state, serving the interests of the people
[5, p. 38; 6, p. 152].

Ogdyulmyush shown in the embodiment of the mind work,
knowledge and man, has worked tirelessly for the good of society, be-

261



coming vizier, offers one of his childhood friends named Odgurmush to
move away from worldly life and lived an ascetic away from the city,
take any post in the system of governance. But Odgurmush refuses the
offer. Once Ogdyulmyush comes to where Odgurmush lived, and by
means of various arguments trying to explain to him that if he joined the
civil service, brought some benefit to the people, it would be better than
his seclusion. Ogdyulmyush cannot convince Odgurmusha quit his her-
mitage. Then the Khan first through correspondence, and then inviting
Odgurmusha to himself, trying to convince him that his future work of
the officer would be preferable to its seclusion among the people and for
the people, his solitary life in the mountains (where it is unable to do for
people good). On Odgurmusha not worked even serious and wise guid-
ance of Khan. No Ogdyulmyush nor the Khan could not be persuaded to
give up Odgurmusha hermit life, Odgurmush not want to change their
lifestyle. Odgurmush in connection with offers and Khan Ogdyulmyusha
at every opportunity, he tells them about the life of this world in the
darkest colors). He is trying to influence the philosophy of life and Og-
dyulmyusha Khan, but does not achieve success in this business; there-
fore it is moving away from them. He continues to lead the life of a soli-
tary ascetic, but in the end he falls ill and dies. Ogdyulmyush same bar-
ren piety prefer to give your mind, resourcefulness and knowledge for
the benefit of happiness and prosperity of the country and the people.
The whole story is the product of the above events [5, p. 38; 6, p. 152].

It is no exaggeration if we say that every word Kyun Then, Ai Told and
Ogdyulmyusha is a philosophical aphorism, and every thought — moral
code. Thoughts are same Odgurmusha pessimistic and conservative.

Odgurmush embodies in a work of a tendency to isolation from the
world, the spirit of retreat from the world, who could never find a fertile
ground in the Turkish culture, the spirit of pulling peoples to political
and cultural degradation, taking as a basis the principles of the Buddhist
religion [1, p. 480; 3, p. 536].

Ogdyulmyush against this position makes a compelling argument that
protects active life position and creative activity. Ogdyulmyush repre-
sents a healthy philosophy of life of the Turks. He prefers the representa-
tion of good Odgurmusha as a departure from the world effective good,
which should be to live among the people, to work for the welfare and
happiness of the people that justice prevailed in the society.
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Ogdyulmyush brilliantly proves that it is better to work in the field of
introduction to life just laws that serve the people and the state, than to
engage in piety, which is manifested in the fact that the person moves
away from the people and from the world.

Ogdyulmyush embodies not only the mind and knowledge, but at the
same time a useful public work, psychology, business management, the
spirit of the nation, to rule the world [2, p. 616].

Disputes between Ogdyulmyushem and Odgurmushem — a kind of
manifestation of the struggle between the spirit of the Turks, aspiring to
accomplish even greater deeds in the world and the spirit of asceticism
and seclusion (tarikatchylyk), seeking to weaken the active force and the
Turks who took as a basis the Buddhist religion. Their disputes — is the
quintessence of a brilliant fight between the Turks and the spirit of the
active spirit of Nirvana, who despise the life of this world. The writer
gives some examples of controlling the public with two sides, on the one
hand, to preserve national and moral and political traditions of the Turks,
on the other hand — to express concern, no matter how weak spirit and
global energy Turks, and that there was an obstacle against the spread of
religiosity, which was to disregard and contempt for the world and the
events that occur in this world that has been a barrier against the spirit of
the "flight from the world".

“Kudatgu Bilik” — a sort of quintessence of thoughts for centuries gath-
ered in the cultural environment of the Turks and relating to morality, poli-
tics, and law, it is —a monument to Turkish culture, dating to the X1 century.

As for the spirit, and the language is the product of purely Turkic. In
this work, which is a thick volume, all written in Turkish, all abstract
concepts and legal institutions designated Turkic terminology words.
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Jenew A. B. ®pannpick CkapbiHa — NaYbIHAJIBHIK Oeapyckai
pinacopcekaii TpagpIIbIi

XVI craromm3e — r3Ta 4Yac 3HAYHBIX IIEpaMEH Ha TIPBITOPHI
Benapyci, 3Bs3aHBIX 3 HaHaBaHHEM SMO0Xi AJpaKIHHS, Kali y3HiKae
CBeIKass AyMKa. ACHOYHBIMI XapaKTapbICTBIKaMi 3MO0X1 AApalK3HHS
CTalli MaHT?I13M, aHTPAIAIPHTPBI3M, TYMaHI3M, POCKBIT Hatypdimacodii,
yBara Jia caupisuibHa-¢inacodcekix npadiaeM. MeHaBiTa ¥ TOTBI HEPBIsA,
3BSI3aHBI 3 ACOHCABaHHEM HallaBakaM cs0€ SK BBIMIDHINAN KallTOYHACII],
JKBIBE 1 I3eifHIUae BAJOMBI OelapycKi acBETHIK, TYMaHICT, IepimaapyKap
@®. CkapbiHa. Yac akThlyHBIX [3esiHHAY @. CkapblHbl MNphIIagac Ha
KipaBaHHe BsuTiKara KHs3s jitoyckara JXKeirimota | Crapora, siki, y cBaro
qapry, ObIy IIYBIPBIM MELPHATaM i JIto01y 1 maHaBay HaByki. [lepwisn
kipaBanHs JKemrimotra | Crapora HaspIBaroilp “3ajaTelM BeKam™’ Yy
rictopeli Bsutikara Kascrea Jlitoyckara, mro, 0e3yMoyHa, 3Bs3aHa 3
camiMm AnpamksnaeMm 1 ®. CkapbiHaM, SK HaHBBIIATHEHIIBIM STO
mpancraynikom. @. CkapblHa BBIKa3Bay cBae (himacodCkis MOTISABI ¥
(hopme 3K33re3bl, TIIyMaudHHS 010JeHCKiX TIKCTAY, BBIKIAA3EHBIX IM Y
MpagMoBax, Ka3zaHHSX, maciiacinoysx na kHix Crapora i Hosara
3amaBery. Ananiz crnagueiHel @. CKapbIHBI J1ae TMAjCTaBy MepKaBallb,
IITO MMa CBaixX ¢iacodcka-acBETHINKIX MOTISAAAX HAI 3IMIISTK HAJIEKBIY
Jla KpBITBIYHA-pallbITHATIbHATA HAKIPYHKY, TaMy IITO €H y CBaixX TBOpax
cnipabaBay acpHCaBallb iCHABaHHE 4YajlaBeKa y TpaMajicTBE 3 IyHKTY
[JIeJKaHHS palblsiHaJbHAra C9HCY. Sro crymeHb 3pyAbIlbli, Sr0
y3pOBEHb QJIyKallbli Ja3BalsyIi BBHICTYMAllb SIMy 3 Tasillbll pa3yMHara
CKENTHINBI3MY 1 BBIKAPBICTOYBAIlb y CBagil TBOpPYACII TOJBKI THIS BEIHI,
SIKisl TIPAMIIUTI palbITHANBHYIO TIPAaBEpPKY ¥ SIKACIi CpoJKa ajyKarpli i
BBbIXaBaHHS JIIO3€H.

MeHnagiTa raTa MeTaJajoris Ha#lia ajyirocTpaBaHHe Y siro biomii.
biomis @. CkapelHBI — I9Ta He KaHaHiYHAae BBIJAHHE, a ayTapckae
KaMeHTaBaHHe TIKcTay CpsmudHHAi kHirl. Tamy €H y HekaTopait
CTyIleHI BOJIbHA aJHECCA Ja CTPYKTyphl biOmii: 3MsHIY mapajgak
pasasenay biOimii, cBa€ii MoBail Iepaka3Bay 3MecT, JaBay CBae
KaMeHTapbli 1 cBaé TIyMausHHE camaMmy TIKCTy bibmii 3 maTaii 3pabins
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